a pot. Brahman thus delimited becomes subject to
transmigration. The actual release results only when the
upadhi-s are removed. Thus in the state of moksa, there
is no difference at all between Brahman and the jfva-s.

According to the school of Yadavaprakasa which is
also known as Bbedabheda,   both difference and
non-difference characterise the relation between Brahman
and the jivas. The advocates of this school say that there
is non-difference (abheda} between the jiva-s and
Brahman from the view-point of vyakti (individual)
whereas, at the same time, there is difference [bheda}
between them. This is illustrated through the analogy
of the universal 'cowness' (gotva} found between a cow
with broken horns {khanda} and a cow with no horns
(munda}. From the view-point of jati there is unity
between these two cows and from the view-point of
the individual cows there is difference. But Parasara points
out that scriptural passages like brahmaveda brahmaiva
bhavati^ speak of the oneness of the Brahman and the
souls in the state of moksa. "How can then bheda be
also real?" asks Parasara. Likewise the other difficulty
in the school of Yadavaprakasa is that it cannot account
for the abheda and samya spoken of in respect of Brahman
and souls in the state of moksa. To explain, if
non-difference is already a matter of practical experience
why should it be again described in the state of liberation?
Moreover, how can the scripture which states paramam
samyamupaiti33 be justified in as much as abheda alone
is the ultimate truth? It is thus clear that in both the
schools, namely, those of Bhaskara and Yadavaprakasa
scriptures which describe the state of release as having
samya and abheda at the same time cannot be properly
interpreted. But, according to the Visistadvaitins, Parasara
points out that abeda in the state of moksa alluded to